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Black Brothers and Sisters:
Membership in the Black Lay
Brotherhoods of Colonial Brazil

Patricia A. Mulvey

blacks, Afrlcan slaves and mulathnes dedicated to religinus Lui
tion and social benevolence in the Iberian peninsula, Ep!nmﬁh*

America, Portuguese Africa and Brazil. Medieval 1n'nrigin$f"
modeled on white brotherhoods, these religious organizatior
vided ¢« wide variety of social welfare services and mutual
activities not normally pert formed by the state authorities.
their white counterparts in the Iberian peninsula, these
sodalities offered certain privileges to their members.
promised their members a decent Christian burial, aid to
dents in times of death, help in time of sickness, the.a-
masses and rosariez for the souls of desd brothers, t-:;-
of slave members from the bonds of slavery and the ragi
parts in the religious festivals in honor of the patrom
the confraternity. These societies of African slaves
blacks were important institutions providing socially
outlets for the leisure time of their black members.
were vehicles for the social and religious control of
the ecclesiastical and civil authorities. Hembers :1

hcud and ElECtlﬂn a5 an mfflcer or Klng or Quazu f

In a slavﬂcrﬂtiﬂ society where the white maatag#-
plete control over their slaves, the black confrat
vided some protection for the slaves and offered &
for newly arrived slaves to fraternize with members
tribal nations. Through the mechanism of arﬂ‘dfr ,,
the religious orders were able to provide some mea
gious education and indoctrination for Blmr&& ’twk’
tized without any religious 1natrunti¢n in ! ﬁH
ships. o t
Colonial Brazilian society was di dﬁ&ﬁM?f /
ethnic background. Social progress, anﬂ'ﬁq="'"
mulattoes was severely limited. J AT

the middle level of society in ei
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military institutions."! Access to the upper levels of society
was blocked by the white elite, Afro-Brazilians were able to gain

social ascendancy and prestige in only two colonial institutions:
the black and mulatto military regiments; and the lay confraterni-

ties. Through the mechanism of a lay religious brotherhood a
slave or free person could exert a leadership role in the black
community. As members and officers of a black confraternity,
Afro-Brazilians had a legal way to fight against injustice in the
church and the slavocratic society of colonial Brazil, since the
lay brothers and sisters built churches and organized festivals,
helped slaves to buy their freedo>m papers by advancing loans to
enterprising slaves and provided legal counsel for slaves in their
time of need. Through their disputes with the local parish
griests over the use of churches and burial privileges, the black
lay brothers asserted the power of the laity within the church
which was recently recognized by Vaticen Council II.

Black lay confraternities were vehicles of Christianization for
an African population which was insufficiently tutored iu Catholic
religious principles. The growth and proliferation of these lay
religious associations in eighteenth-century Brazil was a testi-
mony to the extreme religiosity of the black population in this
Portuguese colony who dazzled colonial times with the splendor of
their barogue churches, their festivals, processions and funerals.
Membership in a black confraternity provided slaves and free
1lacks with opportunities for cultural self-expression and an out-
let for recreational and self-help activities.

‘Frnm medieval to early modern times lay confraternities were
voluntary associations in which lay persons were grouped for mu-
tual aid, material as well as spiritual. Whereas in the middle
2g€s people of the same profession or trade were grouped together
in the same confraternity, in colonial Brazil lay sodalities were
divided by color and social cless. While the Brazilisn white
associations were elitist and diseriminatory ageinst non-whites,
women end the poor, black confraternities were open to both rich
gnd poor, men and women, free and slave. They were the only fully
integrated colonial social associations open to all raeces, classes
and sexes,? ’

_ T@t ea?lient elave confraternities were founded by Dominiecan
:::;;ﬂg;rzﬁs in fifteeuth-century @paiﬁ anq Fortugal to serve the
oy n:mgzgzing slave population in Llﬁ?ﬂﬂ and Cadiz who had
: ¥ baptized on the slave ships. The first Jesuit
ﬁ?ﬂg{iizrizhzer:mfbucﬂ ?t&rted ?.hE earliest cnn]‘raiz,e;—nit.ieﬁ
s Fﬂn Wly arrived ﬁleCﬂF slaves from Cuinen as

. pe Gregory XIII permitted the organization of
lay brotherhoods in the late sixteenth century to indoctrinate the
.:::i;i:nﬂvE;tEd Ela?eﬂ in the cu§t¢ma and dogmas ?r Lhe Fathulic
i el D 155? two Jesuit priests who worked in missions on

..w:t:::g::nzll;tﬂtlnns in Nertheastern Frozil ereated additional
s mf‘,ﬂrt’ 8 lor the Afriecan slaves of the .._-gnggﬂh,j KSHEEL]" IﬂilJ-S}.
‘fﬁﬁi!iﬁﬁﬂ:Eh:E::::nﬁi:E:nznziui:geifmiEsign&ry work asmong the slaves,
. for the slave trade, The inntitrl.‘:’"‘“ People was one justification
SR, . i€, ution of lay brotherhoods was
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viewed by thF king as another important step in the evangelization
of slaves. The Catholie Church encouraged the organization of 1
glave cuqfra&ernltles to facilitate their religious conversion At
instruction. Cogh il 4
The mem?erﬁ af.Fhe slave confraternities were a representative
cross section of the black urban population. Blaves constituted o
the most important social category among the members and were the ==
majority of the black breothers and sisters. No matter how desti— -
tute, many of the blacks and mulattoes who lived in the:cities of
colonial Brazil aspired to become members and uffiﬂeraauikﬁhtf Pt
black confraternities. By Joining a brotherhood a slave gained
enormous prestige, social status and respectability.  The black
brotherhoods provided 2 means of social ascent and mobility for
enterprising slaves and freedmen." The confraternities allowed
for the emergence of a black elite within the Afro-Brazilian com
munity. The officers of the black brotherhoods were the o
black society who were willing to use their meager saving
small wages to contribute to churech building, to sponso;
festivals and funerals and to contribute to the variocus
mercy required by their compromissos (statutes of ineory
The practice of having separate confraternities for ti
of different races and classes in Brazil provided the Afr
1an population with their own ethnic and cultural ider
Blacks were prohibited from joining white confraternit
the Santa Casa da Misericdrdia, which was the leading
fraternity in colonisl Brazil. It was exclusive in i
excluding New Christians, blacks, mulattoes, Jews, India
persons of mixed blood and poor whites. All other type
help associations were forbidden. Black brotherhoods
only legitimate associations permittied in uﬂlnniﬁiﬁ;ﬁ-ik
non-white population. e
African kings, chiefs, warriors had all been ens
duced to one level without any consideration for the d
cial classes within African society. In the rigid e
cation of colonial Brazil black slaves occupied the 1
of the social pyramid, but not all the people of Afrd
were subject peasants toiling on the plantutinnafﬂir'
lief from the burdens of slavery. With the help o

papers or gain legal assistance in lawsuits ufEE?;
Since Brazilian slaves lived in an alien and hostl
they needed black brotherhoods as a source of pr
the eruelty and excesses of their white masters.
confraternities the blacks gained a form of re.
and social insurance. The vigilant officers of
ties saw that indigent members and their famil
in times of sickness or death., No matter how
the lay brotherhoods provided their members W:
tian funeral and masses for the dead. Confra
that slaves were given a decent burial end the
the indifference of white masters who preferre
body in the jungles or boaches to avoid paying
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fees. Since the Catholie population of Brazil had to pay both
shiurch tithes and stipends to the priests for the rcnnp%nnn of
cmeraments, the officers of the black brotherhoods 1'“1'1'-1?‘:"-”' 1-Fll'-'"
Euits against the parish priests protesting against the inflation
of priestly fe=s, which caused a terrible burden on Dﬂurlﬂlﬂvﬂﬁ
and made it very expensive to be religious. Forming thelr own
hrotherhoods and building their own churches insured the black
members of & meeting place apart from the watehful eyes of their
white masters. sk

The black population of colonial Erazil was not a unified or
sphesive social class. There were many divisions within the Afro-

Srazilian community which prevented them from presenting a united
front ageinst white society. Linguistic and tribal differences
divided the black community. There were hostilities between the
Rrarzilian-born creoles and African-born blacks which prevented
them from organizing a successful slave uprising. Creole inform-
are notified the police of any planned rebellions before they had
begun. There were also antagonisms between mulattoes and blacks
which often caused the pardos to form their own associations,
Within the divisiveness of black society, the confraternities pro-
vided 2 place where all members of the African nations might be
united with the Brazilian-born creocles. Ethnie differences were
often forgotten in the confraternities in light of the common pro-
blems of racial and social discrimination suffered by the non-
white population during colonial times. Black brotherhocds, unlike
their white counterparts, were not diseriminatory, allowing all
people to Jjoin without regard for race, class, social condition or

gex. The only reguirements for membership were baptism and a

knowledge of Christian doctrine. Scme zonfraternities reguired

that their prospective members be capable of receiving communion

50 they could enjoy all the indulgernces of membership. Lay

brotherhoods were products of collective religious sentiment which

united their members through common needs and goals. Membership
in a confraternity was a vehicle of social assimilation and inte-
gration for the alien African population.®

The Brotherhood of Our Lady of the Rosary of black men and wo-

- men wes the oldest and most exclusive black confraternity in colo-

‘nial Brazil. It was the most popular and numerous confraternity

" in the cities of Brazil. Out of the 165 confraternities studied

eighty-six were dedicated to Nossa Senhora do Rosfirio.® At least
' fiftF percent of all the brotherhoods founded in colonial Brazil
Were dediceted to the patronage of Our lady of the Rosary. The
attachment of Afro-Brazilians to Our Lady of the HRosary might be
explained by the fact that the slaves worshipped her as Yemanjh,
the African pgoddess of the sea, In the Xangds of Recife Yeman])a
wes called "Bereia do Mar" (Mermaid of the Sea) or Nossa Senhora
do Hosfirio.” Devotion to Our Lady of the Rosary was spread by

- Dominican missionaries in Portuguese Africa in the fifteenth and

ot

. sixteenth centuries. Belief in the cult of the Rosary was popular

s

~ among the African slaves of Brazil who wore the rosary beads

#round their neck using the rosary ns an amulet,

~ The members of the rosary confraternities weve the elite of
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black society who were financially able and willing to pay the B
entrance fees and annual dues required of the brothers and sisters o
of ihe lay brotherhoods. It was the richest of all the black cone
fraternities in Brazil. The Portuguese kings had given it the
most privileges. Under royal protection it grew and prospersd
until it had the largest number of branches throughout the citiea
of colonial Brazil. Membership in any one of the branches of the =
Hosary confraternity conveyed the most prestige and soeial ﬂtntﬂi b

within the black community. Meubership could be transferred from = =

one city and province to another allowing the lay brothers and = =

£

sisters to enjoy the same privileges and concessions nﬂrﬂsﬂtqu;ﬁiﬁv&.

P

where they lived in Brazil as long as there was a branch of Wi e
confraternity of Our Lady of the Rosary of black men and women in
the town to which they moved, i

This particular brotherhond took the leadership in challer
the funeral privileges of the white confraternity of the
Casa da Miseriedrdia in Rio de Janeiro and Salvador da
branches of the Rosary brotherhood in Salvador in the
Portas do Carmo and Conceigfo da Praia fought adamantly w:
pastors over the high taxes that the priests charged for
ministration of the sacraments which were known as &
The Catholics in Brazil were doubly taxed by the Ch
Christians paid a Church tithe plus priestly stipe
ception of the sacraments. The officers of the Rose
nity played an important leadership role in challe
tors for jurisdiction over the brotherhood churchi

the high costs of the taxes for the reception of |

P
E -

nd:
LG

The black officers of the Rosary brotherhood were i
minded laypersons who struggled for greater ?iEhFE
within the church. The mejority of the nffi;qrqv”
women who enjoyed greater mobility and freedom for
activities, although slaves were a madnr%tr'qgﬂ_ '
Although non-whites made up the majur1tr.qfl
some branches permitted white and mulatto brothe
were restrictive in their membership, permittin
African descent. Many lay confraternities were
branch in Igarasst, Pernambuco uhich_?grpitygﬁg__
ter the sodality with the sole exception of &
who held the office of treasurer. Mulattoes

oy

own confraternities dedicated to Nossa Senh
do Amparo, N.Sr® do Conceigédo or H.Erﬁ:&h;f
usually closed to pure Africans and g;un;;
whites.? Out of the 165 confraternities ¢
mulatto associations. It is quite Probab
ternities were a minority of hrathi ood
for the Afro-Brazilian population.”

From earliest times in Brn:i;'qg-;%:
whites, blacks, and Indians. With the
Brazil confraternities were nra;ta@q:
of mulattoes or pardes. This was an
gation and social excluaivianhntj_t{h;g}.,
earliest brotherhoods dedicated tﬂfﬂﬂg;



. V¥ows of chastity on the feast day of their patroness.

~ Perhaps this custom wae imitating the vows of white nuns in the
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were divided into two branches, one for whites and another for
blacks. A separate confraternity was later established for pardos
in Salvador dedicated to Our Lady of Guadelupe.l? Many mulattoes
were freemen and they might not have felt comfortable in an asso-
ciation of slaves by the end of the colonial period. In the six-
teenth and seventeenth centuries the lay brotherhoods of Brazil
were divided by racial classification. By the eighteenth century
many of the black brotherhoods edmitted whites as members although
whites usually paid higher entrance fees and annual dues and were
barred from positions on the governing board of the brotherhoods.
t was customary in Brazil to reserve the position of séribe and
treasurer for whites. The poverty and illiteracy of the African
population were the basis for this rule. However, by the end of
the eighteenth century there were enough literate blacks and mulat-
toes to demand an end to this reguirement.

All of the blacks in Brazil were eligible for membership in a
confraternity. Slaves, free blacks, tribal Africans, mulattoes
and creoles, all could find & confraternity which would meet their
needs provided they paid their entry fee, annual dues and contrib-
uted to the festivals.!! Members were also required to attend re-
ligious services together on special feast days. Many confrater-
nities had weekly or monthly religious duties such as saying the
rosary, going to communion and confession and attending mass to-
géther. The most important religious duty of the black brothers
and sisters was attending the funeral processions of dead members.
Constant absence from the religious observances and funerals of
the confraternity would result in expulsion from the membership
rolls.

Women were permitted to join the black sodalities although they
were barred from the white confraternities. They were usually
wives, sisters or friends of members. Black sisters were not a
mejority of the slave confraternities. They probably made up no
more than ten percent of the membership of most black confraterni-
ties. However, there were some exceptions: the Mineiro confra-
ternity of Our Lady of the Hosary in Sabard had eleven women out
:f 8 total mEmher?hip of twent¥-Four members. Approximately forty-

%o percent of this confraternity were femele. However, most
other confreternities had fewer black sisters. In the Pernambucan
eonfraternity of Our Lady of the Rosary in Igarassfi there were
::t:tzlgﬁ ;:E:?eﬂu;ejf a total mem?ership ?f eighty. The Rosary
. nambuco had sixteen sisters out of seventy-
three members,l?

A few positions on the governing board of the confraternities
“ere customarily reserved for women of African descent., They
usually held the iti ] ) -

positions of jJudge (jutza), queen (rainha), proc-
urator (procuradora), and stewardess (mordoma). They played an
important role in the organization of festivals. The pardp
E:h:{hmm:iiiuﬁ;dlﬁiy of Conception in Vuller:.lr;ﬂ., i?ﬂhiﬂ, required
Lha . phan members be dressed in wihite and take

S These vows
G Were annually renewed on the festival of Our Lady of ﬂanceptinn.la

I.—ﬂ-l-la' =

Patrieia A, Mulvey

Brazilian convents, which exeluded women of African ﬂ-’!‘ﬂﬂl‘ﬁt.’.';"m
lay sist?ﬁs of the black sodalities were also used in nursing sick
mgmhura+ It war an unusual practice in colonial Brazilian so-
ciety to allow women to enter lay confraternities but this custom
of the black brotherhoods reflected the important role that Afri-
can women traditionally played in tribal society. Exclusion of
Afr?-Erazlllan women from convents in colonial times might“!ﬁplnfn -
their enthusiastic participation in lay confraternitiesioieg i
Each black confraternity in Brazil shared certain common . i
acteristies irrespective of the different ethnic origins of its
members. Within each brotherhood there was an uﬁﬁnunll#-LHﬁhgg:T.
number of officers and an elected chaplain. The four principal
officers were the Judge (juiz), scribe (eserivdo), treasuyre:
(teaoureiro), and procurator (procurcdor). It was not w
practice in the larger sodalities to have two juizes aﬂh#
(Judges), two mordomos and mordomas (stewards and stewardess
and two procuradores and procuradoras (procurators) to'b
charge of the myriad duties of collecting alms, renderin
services, running festivals, arranging for masses for the
keeping the church in good order. The Rosary brotherhoo
elected a king and queen for the annual reynados. Mos
hoods had additional officers such as mordomos (stewar
andadores (funeral notifiers), zelladores (sextons or
definidores and consultores (counsellors) who acted as
and advisors aiding in the collection of alms to pay !
cial services of the sodalities. In addition to these
each brotherhood had a mesa, a committee or board
posed of twelve to twenty-four members annually elect
run brotherhood affairs. In choosing the members of th
Rosary brotherhoods were conscious of the ethniec divis:
the black community. Therefore it was stipulated tha
mesa membership would be crecles and the other half w
Angolans. Election to an office in a black brotherho
great honor but it carried with it further financial -
ties beyond the entrance fee and the annual dues. Offi
required to subsidize the religious festivals and the |
indigent members. The officers paid a higher fee whe
elected since this money was badly needed by the poor
for their charitable works. e
Slaves were permitted to be officers and members of
ity of the black brotherhoods. Some confraternitl

slaves to be elected to office with the vritﬁﬁqgi;'
their masters.

i

The Rio Brotherhood of Our Lady of
Redemption of Captives had eight slaves as n{t&g;
compromisso was approved in 1782. They held

Jjudge, scribe and six were members of thg
not a typical confraternity. ﬁncqrding ﬁg;_
quite selective in whom it admitted to member:
sribed the people who ought to be admitted to

i
2

The brotherhood is open to all men 4@11n¥
without scandal or infamy. Of the perso
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mitted. We admit into this Archconfraternity all types of
Christian people, men as well as women, making first a peti-
tion with their names, countries and where they are residents
in order that informing us of their conduct and [how] they
i1l serve . . . [so that we can ascertain wnether or not]
thev will serve with the scandal or infamy of thievery, of
heihg a Tugitive slave, sorcerers, usurers, vagabonds, and
of rebellious spirit or drunkards, and those who they will
find with good information . . . will be admitted as a
brother and every brother who through time in the future in-
curred the said faults (which the Mother of God does not
permit) [their names] will be erased being first admonished,
and his body will be carried to sepulture without pomp.l?®

Criminals, rebels, fugitive slaves, believers in the African
cults, and public sinners were excluded from membership or expell-
ed if they were found committing certain sins.

The black confraternities could afford to be selective about
the people whom they admitted into their midst since many Afro-
Brazilians wanted to enter a brotherhood. Henry Koster, the En-
glish merchant who resided in the Northeast of Brazil for many
years, noted in his traveler's account the popularity and impor-
tance of lay brotherhoods among the slaves of Recife!

The ambition of the slave very generally aims at being sd-
mitted into one of these Irmandades and at being made one of
the officers and directors of the concerns of the brother-
hood. Even some of the money which the industrious slave is
collecting for the purpose of purchasing his freedom will
often times be brought out of its concealment for the decora-
tion of e saint, that the donor may become of importance in
the society to which he belongs.l®

The slaves' willingness to use part of their limited savings,
which they could have used to buy their freedom, to contribute to
the brotherhoods' religious activities, indiecates the enormous
prestige and respect which membership in a confraternity carried
in the Afro-Brazilian community.

Elack brotherhoods were less exclusive than the white brother-
noods in their membership rules. Most of the black confraternities
were open to &ll baptized Christians without distinetion of class,
fAce, sex or servile condition. Minors of at least twelve years
of age were also eligible for membership in a sodality. However,
prospective members were expected to be free of such vices as ex-

cessive drinking or practicing witcheraft. Feiticeiras (sorcerers)

Were to be expelled from the brotherhoods without any pardon.
Those members who practiced the African cults in secret escaped
public expulsion in a society where belief in th: African culbs
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rnuthorities. Black mutual aid societies such as the lay ;.;4} L
brﬂthgrhﬂﬂds were often suspected of being hotbeds of heresy Iﬁifawf
conspiracy. The Count of Pavolide, Martinho de Mello e Eantnnf'- :
wrote a letter in 1780 to the royal court in Lisbon complaining =
a?nut thls_prahlem. He was outraged at the religious syneretism
displayed in the African dances performed on the festival of Our
Lady of the Rosary by the black brotherhoods of Recife.  He had

received insiructions from the Innquisition and the guvnrﬁpr'ﬁf-:'f"
Pernambuco to make a vigita or official inspection investigating
the religious activities of the blacks in Recife. Voicing a t¥p :
cal complaint of the white elite, he condemned the African dances =
for being too superstitious and sensual for religicus ﬁﬁﬂb';#! '
The festival dances of the different African tribes in REEE:*
not been Europeanized and were considered too profane Iﬁftﬁﬂi
days. The count felt these dances were not innocent ﬂsnﬁﬁﬁﬁ'

the fandangos of Castile, the fofas of Portugal, and the Ciouds
of the whites and pardos of Brazil. The tribe he singled ou
special condemnation were the African people from the Cost
Mina who performed dances of "total reprobation" and see:
maintained their African cults in special houses or on t
tions. Black priestesses maintained the purity of the e
presided over the cult houses. The Fortuguese count
to see their altars of clay idols and live goats, the®
anointing of their bodies with oils and the blood of a
and the offerings of corn cakes to statues among a blacl
tion that was supposedly Christianized. He critized
ious superstitious blessings which made unsnphiiﬁigii'
believe that these . . . anointings would brins"?pgﬁz

e

and . . . even influenced those who are not so rusti

phisticated as monks and clergymen." To remed#ﬁﬁfﬂ?

recommended that the leading practitioners of the cu
up, imprisoned and their houses closed, and the blac
be punished by whipping and confessing their sins &
the priests. He even suggested that the_haatﬂgpﬁf

abroad or away from the plantations so they

others. He crdered that the officials of the Hol
current visitation should observe African dances
practices. Such recommendations and decrees were
but difficult and impractical to enforce in a soci
short of both priests and slave lahnr~la' ':_'ﬁ
There was always a degree of religinughgggh
gious. festivals of the confraternities. Rel
often exhibited at the processions although
condemned by the church and frowned on by
and orthodox blacks. A number of the cd
brotherhoods expelled members for ﬂﬁhtl
cerenonies.!? As Roger Bastide and Pier

in their books, the West African pp}ﬁﬁ;-

. ¥aS pervasive among whites as well as blacks. )’
. The feer of heresy, the threat of the revival of African pagan-

'Fiﬁiﬂﬁﬂind'thﬂ question of religious syneretism were particularly
'?Tﬁtpuhlg'ﬂmaisﬂuﬁﬂfﬁﬂﬂﬂ by the bleck brothers and the religious

the brotherhood churches, For :xqu%
Hossa Senhora da Boa Morte was cOnpoOs
the Ketou nation. The cults of tﬁ;qh _
African tribve were held outside of the ‘

-
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where the confraternity held its meetings.2? In Pernambuco the
members of the cult houses were the same individuals who Joined
the black sodalities. Roger Bastide concluded Lhat the black
brotherhoods created a form of Catholicism which had special char-
acteristice and ghowed evidence of religious syneretism.?! For
thie reason the brotherhoods of tribal Africans were always sus-
pected of heresy. When the Gégé confraternity of Senhor Bom Jesus
dos Martyrios of Bahia sent its compromireo to Lisbon in 1765 re-
questing approval of its statutes by the Mesa da Consciféncia e
Ordens, the local authorities warned the Fortuguese authorities
not to confirm the brotherhood because it was the opinion of the
Crown'e attorney on the High Court that

These GEgé blacks are derived firom the paganism of Africa and
there always remains in them a propensity for superstitious
things and it is fitting to declare that they be made sub-
Ject to the discipline of the bishop in their functions and
processions as well as in the obligation of giving accounts
to the Provedor of Lisbon.?42 ;

Notwithstanding these reservations of the colonial authorities
most of the compromissos were approved by the Mesa da Cnnsciénéia
e_D?denS in Lisbon, which tended to be more lenient than the Bra-
zilian officials in approving the statutes of the black brother-
hoods .

Although & majority of the black sodalities were open to white
members, whites' roles within the brotherhood were restricted to
the religious and chariteble duties of ordinary membership. Most
of the brotherhoods banned whites from participating in elections
or holding office except for the positions of scribe and treasur-
er. In 1788 and 180k the brotherhoods of St. Benedict in Bahia
sought to rescind the rule which stipulated that whites should
hold these positions. In its demand for black self-government,
the brotherhood reasoned that by the end of the eighteenth century

. there vere sufficient numbers of literate blacks eiigihle to hold
. these offices. 1In 1804 the Brotherhood of St, Benedict in the
-q:ﬁg;ﬂni of Séc Francisco gave as the reason for its request for &
~ Diack scribe and treasurer "the despotic power of the whites" in

¥ exercice of the functions of these offices. Herv the whites
$ 88 8 trojan horse within the sodality, trying to control the
PEEEROT the sodality, In 1788 the white treasurer and seribe
%?ﬂiﬂmﬂtharhnﬂﬂ of 8t. Benedict voiced their oppesition to the
E?:;ﬂ¥:#qutﬂt for & black scribe and treasurer on the grounds
’J?fTLu='¢ "ﬁlﬁﬂkﬂ were slaves, only & minority were literate, the
m~l. SN Mere unemployed, lacked financial means and were incap-

o airs cf the brotherhocd.

ble of efficient administration of fhe aff
SOBLLY they argued that white officers vere a stabilizin
{ B influ-
& hlm;kisudnlitiem In 1789 the governor allowed blacks
#ﬁ?'ﬁ*ﬂﬁ;PgF tion of scribe %and treasurer rovided they were
th sufficient financial resnurr:eu.]”
: ;.iﬁﬂgiyzggs of the eolonial period the black brotherhoods
dy of Hogary in Bahia were exclusive in their

"or Juiza with a letter of permission from thei
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membership, allowing only Angolans to enter the :ndliiﬁy;51.¢,f-jun
creoles were admitted. This practice encouraged the establishment
of other black sodalities among the Afro-Brazilien population. ;i
Some of the tribal brotherhoods were restrictive in their member—
ship. The Gégé Brotherhood of Eom Jesus in the Carmelite Convent
in Cachoeira, Bahia excluded cirecles from membershipidue to con~
troversies between the African-born and Brazilian-bora blacks.,
The pardo brotherhcods were choosy about their members Fllf:..
well. The Brotherhood of Nossa Senhora do Livramento in Recife
permitted whites and mulattoes to become brothers b :if“;'.qﬂ
black freedmen and slaves from mambership in order to prever
cord within the sodality. It was fa2lt that the blacksshad
Rosary brotherhoods. However, not all of the mulatto cc
ties were so exclusive. The pardo Brotherhood of Nossa 8
Amparo in Jaguaripe, Bahia admitted all baptized Christi
helped slave members to buy their freedom. Another par
hood dedicated to Nossa Senhorz do Livramento in Reed:
whites from serving as officers of the governing board
prevent dissensions.Z" e
Slaves were eligible for membership in the vast majo:
black brotherhoods. In fact slaves made up the majori
membership. There were some restrictions on the slay
be elected officers. Some scdalities allowed slave:
to the governing board of the brotherhood only with
of their masters. The branches of the brotherhoods
the Rosary in Rio Grande do Sul and Paraiba only pel
to> be elected to offices in the brotherhood with th
mission of their masters who were required to pay t
for their slaves. Another branch of the brotherhood o
of the Rosary in Minas Gerais obliged slave masters to
masses for the souls of their dead slaves. The Irmand

in Recife did not admit slave brothers to the boar
or the mesa "because the slaves were many times i
filling their obligations to the brotherhood by
n=ed for their services." Slaves were excluded
procurador in the Brotherhood of Sdio Benedicto
to their servile condition. However slaves col

Masses for the dead and funeral expenses [
to be paid by their masters except in cases
been troublesome. The procuradores of the br
sought alms from slave owners for masses al
Black brotherhoods often buried dead sle
because unfeeling, uncaring slave owner
their dead slaves. Some white slave o
these expenses. Most of the brotherho
and women to office in the brothernoc
Vicente Ferreira in Marianna stated i
cers could be free or slave without
hood of Our Lady of the Rosary in P
not permit slaves or persons of ill

o g
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to the mesa. The only exceptions were the mordomos of the

festivale who could be slaves as long as they fulfilled all their
pbligatione during the year and satisfied the customary debts and
Bime required of their office and the expenses of the festival, <P
How did slaves, poor free blacke and mulattoes amass sufficient
wealth to Join a confraternity? In some cases the white ownera of

plaves paid their entrance fees and annual dues to the confrater-
nity. In the mining regions of Brazil slaves were able to secrete

diamonds and gold in their hair and clothing in order to amass
some savinge from contraband sales and illegal activitiea. Slaves
were allowed to work on Sundays and holy days. Many slaves un-

gouttedly contributed to their brotherhoods some of the money they
were saving for their f{reedom papers.

Who were the members of the brotherhoods? What were their oc-
cupations?! These are crucial guestions which must be answered
about confraternity membership. The soldiers of the black regi-
ments made up a sizeable proportion of the free black members in
Selvador da Bahia. Despite the fact that the black regiments had
iower pay scales than the soldiers of the white regiments, freed-
men gained sociel status and respectability by Joining the black
or pardo regiments Lq:ch helped them to escape the social stigme
of slavery. Ethnic rivalries and jealousies were present in the
black regiments as well ae the black brotherhoods. The creoles
nated and distrusted the African people from the Costa da Mina, a
Wezt African people of the Yoruba 1]ﬁFU]"tlE group, being GEFEE or
Nigos; the Africen people from the Costa da Mina were active in
preserving the African religious eults in Brazil. These African
pecple posseesed mining skille and were considered the strongest
of ?he Elnfe population, most registant to diseases and with the

iﬂﬂl?ﬂl skill of finding §nld. They were numeroug in Minas GCerais
particularly Diamantina,? *
: In 1756 the creole captains and officers of the Henriques Dias
'.'__;t_a__ regiment of the musketeers of the Plaza of the city of Bahia sent
- _prtiitinn to the King protesting that an African regiment was
: dﬂtlbiilhaﬂ in Pernambuco composed of men from the Conta da Mina.
: f ereoles felt that the Africans of the Costa da Mina were
p ”--;:f of an "infected nation . . . lacking faith in God and the
= €. enemies of the whites against whom each day they plot up=-
e lnd“:lil{hcnuld Iith the use of their arms make some in-
o M‘t«hﬂ N§ the people, accompanied by the b
&__.’Mﬁi‘ﬂ," Therefore the crecle tr'egimem.g wnnteéaiﬁeﬁllr.?:zﬂtgnd
B SRpeSnt only: creoles born in Brazil to the regiments and not
s Jﬁlﬂlﬁi ef any other nation. The crecle goldiers resented the ap-
¥ ©f an African from the Costa da Mine as a "M d
(Colonel of the Infantry) of a black s
;'.ﬂlp regiment in Pernambuco.
4 Bnother example of the antagonism existing between cre-
mm Africans, 28
: ;:;t:::h::g:ﬁhad A emall minority of whites in their
8 Join the black confraternities? Slave
#;f 8oldiers, and rich whites joined the plack
;&iﬂuﬁ religious reesons, to have a big funeral

8nd to try to control and dominate the activities
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of the black members. The offices 4 N
usually held by rich white men due to 111iteracy and soverty BELL]
the blazk members. Black rnnrrnternitlea vere not ﬁileri-iu-ﬁaiiﬁ?" ~
opening their membership to all races, classes and sexes,
Lhe white confraternities were :1osed t5 the non-white gupuinﬁiﬁn&ﬁh;f
In must Brazilian ecities whites and blacks establishet: STl Fomg
confraternities but in the Rosary branch in Diamantina Hhitt”uﬂmu#;;:r
thers were present in the last quarter of the ﬂishtuenth E_”‘”1n_--5:
They were relatively few in number from 1700 to 1775. Most whi -
j"-*ll"ll'"f]- the confraternities in the nineteenth century mm
sire to integrate the mﬂmhﬂrﬂnlp Moat of the white brother
priests and soldiers of the Dragoons and Infantry. Thu--*
of the white brothers were people of distinetion within thi
trict. Farﬂ]; did the white brothers become officers of &
Their priests were chaplains who tried to defend the ec
against the interference of the pastors. Rich whites
money and property to the confraternity. In the broth
whites were always a distinet minority. Out of 510 memt
Rosary brotherhood in Tijuco between 1779 and lﬂﬂu'uda
nine were vhites, :
Free blacks and mulattoes were not the majority o
ship of most black confraternities since manhgrl-u
nantly slave, but they played an important leadersk
confraternities. The free black and mulatto lived
economic circumstances in colonial Brazil. The %
confused the freedmen with sleves. The social &
ination suffered by the freedmen was equal to th
slaves, In difficult economic times when itviit
support a slave, many were freed in large numb er:
Few freedmen had a skill which would command a
of the branches of the Rosary brotherhood m-;
ing the freed man with food and charity in cs
ty. In the beginning of the eighteenth cent
and mulattoes were all united in one hlnﬂk- oJe]

of the population who resisted :ub.jua
they were essentially a marginal ﬂinlﬂﬁﬁ
brotherhoods helped to integrate and a
eral population. The mulattoes ﬂrl.l'#'_. -]
achievements. They gained professional

music which gave them social Iﬁﬂtﬂf'
well as musicians and artiltl.
the churches in Minas Gerais.
church construction, MMW
Francisco Curt Lange, the E.m.-
achievements of these mlhﬁhﬂ
hoods were clients of the ¢
sculptures and musical wﬂg
velopment of the unp'utm M o
construction made ’!I:hl ine




 never v
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artistic and musical activities.??

The leading black figures of Brazil joined black brotherhoods
as a testimony to their popularity. Anténio Francisco Lisboa, the
mast famous colonial sculptor, was a member of two mulatto confra-
ternities. He was buried in the parish church of Antonio Dias in
the cova (grave) of the confraternity of lossa Senhora da Boa
Morte dos Pardos. He was also a member of the mulatto confrater-
nity of Nossa Senhora das Merces.?! Henrigues Dias and the
members of the black regiments were active in the black con-
fraternities.

Archangelc Benedicto de S8o Francisco was a typical member of
the Rosary brotherhood. He was a leading officer of the confra-
ternity of Our Lady of the Rosary in the Church of Fortes do Carmo
in Salvador da Bahia. He was a captain major in the Henriques
Dias regiment of the plaza of Bahia. In the dispute between Pas-
tor Father Francis Xavier Marques de Rocha and the Rosary brother-
hood, Archangelo Benedieto took the leadership in challenging the
pastor over the high cost of funerals. In his letters to Lisbon
the pastor singled Archangelo Benedicto out as a rebellious broth-
er who spoke harshly to the priest entering the sacristy of the
church protesting against the actions of the priest. He was de-
scribed as rebellious and a supporter of demands and discords. EHe
probably originated the lawsuit against the pastor. His actions
prove that the black brothers were not docile in face of oppres-
sion or mistreatment by the Church hierarchy.32

Although the confraternities were mainly composed of black lay
men and women, there was a small minority of priests on the member-
ship rolls. What percentage of these priests were mulattoes and
h}acks is an intriguing question which cannot be answered conclu-
s*vely. Most of the clergy in the Brazilian church in colonial
times were whites., The archbishopric of Bahia laid down specific
rules fﬁr c§ndidates for ordination in the early 1700s which reo-
quired "purity of blood" (Limpeza da sangue) of the parents and
grandparents of all seminarians. Slaves, illegitimate sons, phys-
icelly deformed persons, Jews, Moors, moriscos, mulattoes, here-
tics and persons of any other "contaminated race" were excluded
from the priesthood.

' Th?rt Were of course exceptions to this rule. The Crown or lo-
cel h:Ehup could grant dispensations allowing aspiring novices to
enter the clergy without satisfying all these rules for ordination.
The most famous ?xceptiun to the purity of blood of the white
clergy was Antonio Vieira, a prominent member of the Jesuit order
;giiﬁﬁﬁ:ﬁ:rﬂﬂi grandmother was a mulatto servant. Blacks in the
hid nnuurdzﬂ E;;élﬂﬂs were ordained from the m1d-f1fte¢nth cen-
Eiie mnjnrit ngFt:ErE never‘veiy nimerous but theg did consti-
et Pﬂrtiin & t: cle;gr_in_aﬁm Tome for centuries and a
g Ln & pr}E?ts in Cabo ?Erde, Angola and the old
kigsd of the Congo. Individual non-whites may have become
“;.lﬁt-?ﬂtﬁ in Brazil from the sixteenth century onwards but they were

oy, tﬁ?:ir:ﬂzigzgie:nzii E:E end of the colonial period when the

Jesuit; e shortage of clergymen caused the

' f%ﬁngﬂh:tn 1ift the ban against blacks and mulattoes entering the

=
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clergy. It is safe to conclude that most of the priests who were
chaplains or members of the black trotherhoods were whites with a
few individual exceptions.?? I

The festivals of the black Lrotherhoods were colorful extrava-
gances which fascinated the painters of nineteenth-century Brazil.
Johan Moritz Rugendas, a nineteenth-century GCerman artist whose
visit to Brazil in 1821 provided inspiration for his‘bock Pictur-
eaque Voyage to Brazil, was intrigued by the brotherhood festival "
of the crowning of the African kings and the funeral processions
of the blacks. The military artist, Carlos Julfﬁniﬁaaedptainrnfar:'ﬂ
an artillery division attached to the Portuguese court in Rio de
Janeiro, was also fascinated by the confraternity feastivals of the
black slaves in Rio de Janeiro. His colorful pictures of the Ro-
sary festivals give a beautiful picture of the rich costumes used
by the black slaves in their counfraternity activitiesi™ The =
dresses of the African women who toock part in the fﬁstii?ihﬁﬁfiﬂ
Lady of the Rosary and the crowning of the king and queen o
African nations are magnificent examples of nineteenth-cen
costumes. These rich costumes were either donated by the
to their slaves or were purchased at great price. It?iﬁf
able that slaves spent on their festivals all their savin
meager wages which could have been used to buy their free
pers. The confraternity's festivals were so colorful ant
that foreign travelers described them in their books and
Extravagant processions and baroque festivals gave the et
nity members opportunities for displaying their African &
music, thereby preserving a portion of their African cult
During the processions, ceremonies and banquets that wer
on the days of the festivals, the brothers and siste
fraternities had an opportunity to rorget the dreadiul
their servitude and to act like other human-heingﬁ;; )
tion of black slaves in public processions Eﬂ?'.—'ﬁu )
vals was a sign of social acceptance and carried greal
It was also a sign of the assimilation of the bla
within Brazilian society.3" el

How large was the membership of the various bla
nities? Brotherhood memberships varied fr?ﬂh.ﬁ:
pending on the wealth of the black PﬂPulntlnmff
and dedication to confraternity activities. Und
gest confraternities were found in Hlﬂﬂﬁ'ﬁp:?:?:
Janeiro and Pernambuco where the black populatic
had sufficient opportunities to amass ample s
lay religious associations. The averag€ DIes
composed of twenty to thirty members. The .
lar confraternities had from eighty to oI
were well endowed. The Brotherhood of L
the Church of Santos Cosme and Damidio in
Pernambuco had eighty members, six of W
were women, two were widows of former m
branch in Recife had seventy-two membe
and sixteen were women. One of the .

o
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Confraternity of Our Lady of the Rusary in Diamantina had L53
members, of whom 314 were slaves and 139 were {reedmen. In the
same vears the Rosary branch in Tijuco had 510 members made up of
207 slaves, 134 freedmen and szeventy-nine whites, 35
How did slaves amass enough money to support such large confra-
ternities with a wide variety of social services? Mainly the mem-
bers contributed from their own scanty resources with some aid
from generous whites who gained social prestige by contributing
money Lo their slaves' confraternities. It was also posszible for
the slaves to save money by working on their holidays: sundays,
hnoly days and moonlit nights. Annual dues and entrance fees were
only part of the revenue of the confraternities. The greates*
source of revenue were the collections made in the church or at
annual meetings where the officers accepted voluntary contribu-
tions from the faithful. The black confraternities also owned
property which brought in needed revenue in the form of rent. The
fosary confraternities in Diamantina were richer than the mulatto
confraternity of Nossa Senhora das Merces whose members helped to
support their treasury by accompanying funeral cortéges of non-
members. The Rosary brotherhood in Diamantina owned many houses
which theg rented as a lucrative source of income for their
Lreasury. 6
There were regional differences among the confraternities.
Some brotherhoods had a majority slave membership while others
were predominantly free. The Rosary brotherhood in Tijuce in the
diamond mining district of Minas Gerais had a majority slave mem-
bership and they owned slaves; free members used slaves and their
labor to pay their debts to the confraternity, But this practice
was not typical of other urban brotherhoods of blacks elsewhere.
Th? Rosary brothers in Tijuco also leased slaves to the mines to
ralse needed revenue; however they only hired out a few of their
slaves end they never used slave members. The white confraternity
ﬂf Eant%ssima Saecramento also followed this same practice in
Diamantina. This was not a common practice of lay confraternities
g ﬁhruugh?ut Brazil and was a response to the heavy labor demands of
ﬂ,:.ﬁ'sgf-ﬂinlqg districts. White confraternities like the Santas Casas
_ﬁf_u Misericdrdia in Eghia and Hio de Janeiro owned slaves. This
1;i.25;;:i;:ﬁ:§:ﬂzizl%gplcal of black confraternities with majority
”;iﬁ g§z?§nu ;iaven of Sudanese nrigi? organized African cult houses
-iie, Salvador and Rio de Janeirc. Some of the confraternity
;g;ﬂﬁﬂrﬁbzere undaub%edly feiticeiras in those cities, Since the
_f};;:i hﬂ:gﬂ::h::d iz Diamantina united ﬂrr%cans of different
- gether into one confraternity, this practice pre-

".%:Quigzzgi :EFt:zﬂziﬁﬁce of ;iliﬁinus syncretism, TIn general this
B e : erent African tribes e :
- Gults in Minas Gerasis s a whole, 38 caused & lack of African

'.lng membership of the Rosary Brotherhood in the Pelourinho was

7 *ifPiﬂﬂl of the majority of black confraternities of urban

FAZ1l. Most of the members were crecles or Africans from the

, 5.1.1_59-3-3-- From 1703 until 1726 they constructed their awn
'f;??1¥?33iﬂ5 on moonlit nights, Sundays and holy days. A
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white master carpenter helped the black brothers of the L anes
plan and construct their church. Since they had many slave mem-
hers they used the labor of their slave brothers to perform the
necessary work on construction of the church, dispensing with the
need to pay laborers. The majority of the Rosary brothers ih.tﬁ&-i:}
Felaurinho were of Bantu origin; therefore they did not dabble in
the African cults or plot rebellions—or preserve their African
culture. The newly arrived African brothers looked upen their
church and confraternity as an African association where they came
to listen to their African chiefs while they preserved the outer
form of a Catholie Church.>? jg@{il
Membership in a black confraternity allowad slaves and newly
arrived Africans to be thoroughly Christianized and assimilated ™
into Luso-Brazilian society. The communal life of the brother-
hoods duplicated the tribal solidarity and ties of their African
culture, The officers of the confraternity protected their ;
bers from the extreme abuses of a slavocratic society offer
their slave members some protection from the arbitrary w
their white masters and some relief from the cruelties
slave system. Through the festivals the slaves h;ﬁ'gu&
to forget the hardships of life and act like any othe:
Lay confraternities were so common in the urban area
Brazil that slaves, freedmen or women, Africans, cr
toes could find a brotherhood which would cater to
needs., PBlack brotherhoods were true societies of na
different African tribes under one social organizati
ship in a black confraternity was a means of Chris
since the African slaves tended to abandon their ane
under the serutiny of the parish priests and the orth
the black otficers. The organization of a majority
pecples in the Brazilian cities into confratermit
mony to the extreme religiosity of the Afro-Brazi
The members of the confraternities engaged in ms
activities such as ransoming slave members frﬁQF
ery, bringing food to prisoners on the galleys,
sick, owning slaves, building roads and bri_
black confraternity was a vehicle of Eﬂ;i#&ﬁ;?”g; 2 8
tion. The members of the black brotherhoods w
mon actions which were able to surmount the e
valries ever present in the Afro-Brazilian c
of the black brotherhoods were the elite of
vided badly needed leadership in ﬁhﬂ’?ﬁﬂﬁJ
~ The majority of the members of the black
adult male slaves of Creole or Bantu be
mulattoes, whites and Wesat Afriﬁnqu-_
ship. Most of the slave brothers bel
Our Lady of the Rosary. The confratel
Lady of Mercy and Bom Jesus vere the
The majority of the membership liv
Gerais, Bahia, Rio de Janeiro and
Confraternities were a source ol
aid to slaves and free blacks living
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solonial society. Sodalities were forms of religious kinship in
the parishes of Latin American cities but they also served as so-
gial clubs which provided mutual aid, social welfare and charity
pragrams,“l They provided in addition a rich and personal ritual
1ife for blacks which allowved them to preserve certain aspects of
their African culture. The religious festivals of the sodalities
offered a ceremonial expression for religious syncretism in their
worship of Catholic saints and their own African gods and goddess-
#5. Black brotherhoods allowed the excluded black population to
actively participate in the religious life of the Church and the
cultural life of colonial Brazil.

Lay confraternities were the dominant colonial institution
which joined the church with the urban society of the coastal
cities. These voluntary associations played an important role in
advancing religion and social welfare services in Fortuguese Amer-
ice, & colony with & weak institutional Church, chronic shortage
of elergy and neglect of the colonial population by the Portuguese
crown. Although the membership of the black brotherhoods was nec-
esgarily small due to the financial demands of membershin, these
associations performed wvital services especially in a capitancy
like Minas Gerais. In the rough-and-ready mining boom towns the
lay confraternities built churches and filled the cultural veoid
felt by the absence of the regular clergy. The main hospitals in
the colony were run by the white Santas Casas de Misericordia.
Colonisl Brezil would have been a poorer place culturally without
the work of the lay brotherhoods. Most of the black brotherhoczds
were open in their membership to the whole population and were not
exclusive in their raciel composition. They played a vital func-

% tion in integrating and assimilating the African people to Portu-
g guese American life. Only a tiny fraction of the 165 brotherhoods
TS studied were exclusive in their membership. Twenty-nine confra-

ternities restricted their membership to tribal Africans of non-

‘Bantu origin or mulattoes."

*“*Ihtnush-nemhership in & religious brotherhood ard participation

religious processions the Afro-Brazilian population found a ve-

€ for social expression and community development. No other

v?f agsociation were legally permitted for the blacks except
_ ”WE. These socio-religious clubs founded on religious

T* ﬂﬂnfrnternitiﬁs offered the slave some consolation during
‘often "nasty, brutish and short" life. Through the mechanism
_%ﬂ?‘hrﬂtherhﬂﬁd white society allowed slaves to retain some
Jl;hﬁ:r African cultural heritage. Confraternities pl&yed
ortént role in ameliorating the conditions of a slave's 1ife.
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880 da Irmandade do Senhor Bom Jesus erecta pelos

& de Hasclo GEgé neste convento de N.S5r% do Monte do
Ala de N.5r® do Rozario da Cachoeira este anno de 1765,
- AU, Codice #1666,

d!{?!nmnﬂpdﬂ de Nossa Senhora do Livramento eita na
Ty Elﬂifq. Pernambuco, Lisbon: AHU, Codice #1664,

'ﬁ?ﬁngﬂnd:_de Nossa Senhora do Amparo, Jaguaripe,

.@nﬁpm§nnallnria de Ordem de Cristo, Livro 297~

And de de Nosss Sepnhora do Livramento cita en
» FErnambuco, Lisbon: AHU, Codice H1665.

tﬁ%.h,- no fim dos Estatuos: Estes pretos géghs sBo tirados do paganissimo

J. B. Russell-Wood, "Colonial Brazil" (see Note 11, above),
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de Tambe, Paralba do Norte, Lisbon: AHU, Codice #1536, 2
Compromisso da Irmandade de Nossa Senhora do Rosfrio, Pinheirs
do Somidouro, Minas Gerais, Lisbecn: AHU, Codice #1530, Chapter 7.
Compromisso da Irmandade de 5. Benedicto, Capella de H.Sr® do
RosArio, Arrayal de Minas Gerais, Lisbon: AHU, Codice #1677. < Eeagl
Chapter 2. § ,
BCompromisso da Irmandade de 5. Vicente Ferreira, Passagem,
Marianna, Minas Gerais, n.d. Lisbon: AHU, Codice #1305, Chapt
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Olinda, Pernambuco, n.d. Lisbon: ANTT, Chancellaria de Ord
Cristo, Livro 6, folhas 170-178, Chapter 9. R
Compromisso da Irmandade de Nossa Senhora do Rosério,
Carmo, Bahia, Chapter 16. e
27s5carano (Note &), p. 113. e,
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series, December 8, 1756. PR
29scarano, pp. 1L0-1L5.
307pid., pp. 1u47-1L9, 10k. €5 -
3lFernando Jorge, 0 Aleijadinho: sua vida, sua o
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series, 1753. Letter from Padre Francisco Xavier M
4“0 the King, Bahia, March 28, 1751. '
", . . E ainda mais se fiserdo pobres e miserai
alias he a sua confraria rica, e faze eles todos
pinda com mayor pompa, q. oS brancos, 805 quUAes
em tudo como se llega no Item 18 dasse tal docum
Justifica pellas suas test®5 tanta he a ouzadia
crescendo esta cada dia mais com as sugestoes
Archangelo Benedito motor de todos estes pleit:
Ttem 21 final, tratandome elles muito mal de pe
quanto podem ser indecorosas, & a0 meo anﬁpn?g“:
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a 5nc& do dito documento C, g. ma julgou, miis
foi necessario alcancar disp  do mesmo Des™ (h
q. adeo para serem pleitos os Supp®® quando
impedir." i
Arquivo Historico Ultramarino, Lisbon.
peries, 18 November 1T49. 93
"Diz Archangelo Benedicto de 5. Fran
Galveas V. Rey, E Capp®™ General do BEst
Patente Junta no posto de Capp®® de
homens pretos da Praca da Cidade
mento de Ignacio Xavier Socorro,
por V. Mag®® act® Patente.
P.A.V. Magd® lhe faca merce me
confirmagdo do dito posto."
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n.d. S#o Francisco de Paula, 22

1
Bahia

1699 Banto Antonio de Catagero, 1b
Salvador ds Bshia

|
!

o

PROCESSION OF THE BLACK QUEEN
~ (Watereolor by Carloe Juliao)

r

BLACK CONFRATERNITIES

Patricia A. Mulvey

SURITLLY
Teq 1]

Composition

1

52038 TOH

AClaR

gaoad)
4ouid
PPETH

R

8Te30]
ad1daag

OB UD.LHE]

§310D

ng oOp
gpusiy OTH

oTnB4 OBS

oiTauRp
ap OTH

|QIEIE]

0ONQUBULSS

ST5135
SRUTH

BTUEd

UAOURUN

Confrarias

lﬁiﬁ do Rosirio e Santo Amaro da

[n
aa 0
3
u__t'i = |
g
(4] e
28
it
483
b
82923
- R
8838
8988
ALk
-
-



A. Mulvey

r.cid

5
i,

ew 17:8

Revi

Lan

Luso-Brasil

—

o W o o o

B E e S § F 8 BR R @ niesiei
o - o p M = = H- o SRS, s
S e N = H B HONEC R 3 SBTIBIIUOCY
B e :

[ Fm__,__n__ =

UoI3TSOAWO)

T=Io®Y

I

-— —_ —_—— - e ————
e

NOILISOJWOS TVIOVY aNY HONIACHA OL ONIQYODOV TIIZVHE NI SHILINYALYVEANCD HOVIE
(PenuIjuUOd) g XTPu addy

szopeduwe] Bp BIOYUSS BSSON “f8
opSdumssy Bp BJoyuas BSSON “E2 m i
sTueSTyy vIUeS 2
sotpamsy SOp SIOUUAS mmmnm..ﬂw..n.;mJ
soFutmog OBS 02 L

ceStaouo) Bp BJAOYuSS BSSON 6L
daJdd34 23UIdTH OES mﬂ

SopESE)-UAg SOP mmnh.nmm"pwﬂme

sosseg SOp BIOYURS nmﬂﬂﬁmm&m»_
SoTaTIaE SOP IOYUSS ST

BINB4 2P .nnn.mﬂﬂlﬁm.”ﬁwﬂ

L ———

i T
T T
m c T T
T 1 T
c 1 T
f | T 1 2
1 T
T T T
! 1
T T c 1 i
< G y G AR
e £ 3
c 2 2
=
59 EqE: 9 % F EEPEEEE 3458 E
s I OO ®, o g m ) o FE B p B D
am.....T.H. - Em dt,.n.....__.m..:n_u
i n i el e @R ;e @
b g o E m
i ] R Fel




